I mamate 



IMAMATE 

(The Vicegerency of the Prophet) 



by: 

SAYYID SAEED AKHTAR RIZVI 



Annotated by: 

Sayyid Muhammad Rizvi 



WOFIS 

WORLD ORGANIZATION FOR ISLAMIC SERVICES, 

TEHRAN -IRAN 



First edition ( Dar-es-Salaam) 1971 ; 
Second edition ( Mombasa) 1974; 
Tehran editions by WOFIS) 1974, 1977, 
1981, 1984. 



Revised edition 1985/1405 



Published by 

World Organization for Islamic Services, 
P. 0. Box No.l 1365 -1545, 
Tehran - Iran. 




In the Name of Allah, 

The All-compassionate, The All-merciful 

Praise belongs to A Halt, the Lord of all being; 
the All-compassionate, the A ll-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 
not of those against whom Thou art wrathful, 
nor of those who are astray. 



O' Allah! send your blessings to the head of 
your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
A Iso send your blessings to all your 
prophets and envoys. 




Dear Reader, 

The book you now have in hand is one of 
the many Islamic publications distributed by this 
Organization throughout the world in different 
languages with the aim of conveying the message 
of Islam to the people of the world. 

You may read this book carefully and 
should you be interested to have further study 
on such publications you can contact us through 
a letter. Naturally, if we find you to be a keen 
and energetic reader we shall give you a deserv- 
ing response in sending you some other publica- 
tions of this Organization. 




Y ou may express your views on this pub- 
lication and the subject matter discussed in it, 
and how far you have benefited from it or which 
part of the subject matter has proved useful to 
you and your environment. You will be able, in 
this manner, to introduce yourself as one of 
our good and active reader. 

Meanwhile, you can keep our address at the 
disposal of your friends and those individuals 
interested in Islamic Studies. 

Publication Secretary, 

World Organization for Islamic Services, 
(WOFIS). 
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FOREWORD 

1. al-'Allamah as-Sayyid Said Akhtar ar- 
Radawi is well-known to our gentle readers 
from his books published by this Organization. 
We have already introduced him in the Fore- 
words to his works: The Family Life of Islam 
and the first volume of the English translation 
of al-Mizan (An Exegesis of the Qur'an). 

2. Imamate is one of his books which has 
been on the list of our publications for many 
years and has undergone several reprints. Later, 
the author decided to revise its various chapters 
and to add further material to its contents. This 
revised additon of the book, despite its brevity, 
embraces most of the relevant points of the 
unfortunate difference between Muslims about 
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the issue of imamate. The author whenever he 
deals with the conflicting opinions and beliefs 
of different Muslim sects, has relied, for quota- 
tions, on those sources which are considered 
reliable and trustworthy by the particular sect 
whose ideas are dealt with in the course of dis- 
cussion. This advantage of the book puts it on 
a sound footing. It contributes to its clarity and 
the reliability of its references and quotations. 

3. Moreover, this Board has added a com- 
plete bibliography, several indexes and other 
touches which the careful reader will notice 
while going through the book. 

We implore Allah to increase us in sincerity 
of devotion to His cause and ask Him to assist 
us in our cherished objective. Certainly, He is 
the best Guardian and the best Helper. 

WORLD ORGANIZATION FOR ISLAMIC SERVICES 
( Board of Writing, Translation and Publication) 

18/12/1404 
14/ 9/1984 
Tehran, Iran. 




PART ONE 



GENERAL MEANING 




1. MEANING OF IMAM AH AND KHILAFAH 

AL- 1 MAM AH ( ) literally means 'to lead'; 

al-imam( ) means 'the leader'. In Islamic 
terminology al-imamah (Imamate) means 'uni- 
versal authority in all religious and secular af- 
fairs, in succession to the Prophet" . al-Imam 
means 'the man who, in succession to the 
Prophet, has the right to the absolute com- 
mand of the Muslims in all religious and secular 
affairs'. 

The word 'man' signifies that a female can- 
not be an Im am. 'Absolute co mm and’ excludes 



1 . al-'Allamah al-Hilli: al-Babu 'l-hadi 'ashar, Eng. 
tr. W. M. Miller, p. 62; Mughniyyah: Falsafat Islamiyyah, 
p. 392. 
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those who lead in the prayers: they are also 
called 'Imam of the prayers', but they do not 
have absolute authority. 'In succession to the 
Prophet 1 denotes the difference between a 
prophet and an Imam. The Imam enjoys this 
authority not directly, but as the successor of 
the Prophet. 

The word al-khilcfah ( ) means 'to 

succeed’ and al-khalifah (LduJ') means 'the 
successor’. In Islamic terminology al-khilcfah 
and al-khalifah practically signify the same mean- 
ings as al-imamah and al-imam repectively. 

al- Wisayah (oUjIi ) means 'the executor- 
ship of the will’, and al-wasiyy ( w* > means 
'the executor of the will’. Their significance 
in Muslims' writings is the same as that of al- 
khilcfah (caliphate) and al-khalifah (caliph). 

It is interesting to note that many previous 
prophets were also the caliphs of their prede- 
cessor prophets, thus they were nabiyy and 
khalifah both; while other prophets (who 
brought new shari' ah) were not caliphs of any 
previous prophets. Also there were those who 
were caliphs of the prophets but not prophets 
themselves. 

The question of Imamate and caliphate 
has torn the Muslim community apart and has 
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affected the thinking and philosophy of the 
different groups so tremendously that even 
the belief in Allah (at-tawhid) and the prophets 
( an-nubwwwah ) could not escape from this 
divergence of views. 

This is the most debated subject of Isl a mic 
theology. Muslims have written thousands upon 
thousands of books on caliphate. The problem 
before me is not what to write; it is what not to 
write. In a small work such as this, one cannot 
touch on all the various aspects of this subject, 
let alone go into detail on even those topics 
which are described therein. This provides only 
a brief outline of the differences regarding 
the caliphate. 

It may be of help to mention here that 
regarding this question the Muslims are divided 
into two sects: the Sunnis, who believe that Abu 
Bakr was the first caliph of the Holy Prophet 
of Islam; and the Shi'ahs, who believe that 
Ali ibn Abi Talib, peace be upon him, was 
the first Imam and caliph. 

This fundamental difference has led to 
other differences which shall be described in 
the following chapters. 
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2. SUMMARY OF DIFFERENCES 

The Holy Prophet has said in a hadith which 
has been accepted by all sects of Islam: 

My ummah (followers) will shortly break 
up into seventy- three sects, all of which shall 
be condemned except one. 2 
The seekers of salvation have always made 
untiring efforts to inquire into the matter to 
discover the right course - the path to salvation. 
And indeed it is necessary for every man to take 
reason as his guide, try his best in this matter 
and never despair of attaining the truth. But this 
can only be possible when he has a clear view 
of the radical differences before him, and dis- 
carding all bias and prejudices, examines the 
points at issue with thoughtful mind, always 
praying to Allah to lead him in the right path. 

For this reason I propose to briefly mention 
here the important differences and conflicts 
together with the arguments and reasonings of 



2. al-Khatib at Tabrizi: Mishkatu 'l-masabih, English tr. 
James Robson, vol. I, p. 45; al-Majlisi has collected, in 
a complete chapter, traditions to this effect in Biharu 
'l-anwar„ vol. 28, pp.2-36; al-Qummi, Sh. 'Abbas: 
Safinatu 'l-bihar, vol. 2, pp. 359 - 60. 



24 



GENERAL MEANING 



each sect, in order to facilitate the path of 
inquiry. The main questions are 

1. Does it lie with Allah to appoint a proph- 
et's successor or is it the duty of the ummah 
(the followers) to appoint whomsoever they 
please as successor to the Prophet? 

2. In the latter case, did Allah or the Prophet 
place in the hands of the ummah any systematic 
code containing the rules and procedures for 
the appointment of a caliph, or did the ummah 
by their unanimous consent before appointing 
a caliph, prepare a set of rules to which they 
adhered (subsequently), or did the ummah act 
according to what they thought expedient at 
the time and according to the opportunity at 
their disposal? Had they the right to act as 
they did? 

3. Does reason and Divine Law demand 
the existence of any qualifications and con- 
ditions in an Imam and caliph? If so, what 
are they? 

4. Did the Prophet of Islam appoint any- 
one as his caliph and successor or not? If he 
did so, who was it? If not, why? 

5. After the Prophet's death, who was 
recognized to be his caliph and did he possess 
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the qualifications necessary for a caliph? 3 

3. BASIC DIFFERENCE 

It will save time if we explain at the outset 
the basic cause of the differences concerning 
the nature and character of the Imamate and 
caliphate. What is the primary characteristic of 
the Imamate? Is an Imam, first and foremost, 
the ruler of a kingdom? Or is he, first and fore- 
most, the, representative of Allah and vicegerent 
of the Prophet? 

As the Imamate and caliphate is generally 
accepted as the successorship of the Prophet, 
the above questions cannot be ansyvered until 
a decision is made on the basic characteristics 
of a prophet. We must decide whether a prophet 
is, first and foremost, the ruler of a kingdom or 
the representative of Allah. 

We find in the history of Islam a group 
which viewed the mission of the Holy Prophet 
as an attempt to establish a kingdom. Their 
outlook was material; their ideals were wealth, 
beauty and power. They, naturally, ascribed 



3. Najmu '1 -Hasan: an Nubuwwahwa 'l-khilqfah, tr. 
Liga' Ali Haydari, pp. 2-3. 
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the same motives to the Hoy Prophet. 

'Utbah ibn Rabi 'ah, the father-in-law of 
Abu Sufyan, was sent to the Holy Prophet to 
convey the message of the Quraysh: "Muham 
mad! If you desire power and prestige, we will 
make you the overlord of Mecca. Do you desire 
marriage into a noble family? You may have 
the hand of the fairest maiden in the land. Do 
you desire hoards of silver and gold? We can 
provide you with all these and even more. But 
you must forsake these nefarious preachings 
which imply that our forefathers who worship- 
ped these’ dieties of ours were fools." 

The Quraysh were almost certain that 
Muhammad (s. a. w. a.) would respond favour- 
ably to this offer. But the Holy Prophet recited 
surah 41 in reply which, inter alia, contained 
the following warning 

.ifLSj ii* 14> J iifli i jji jJLi iSJ* 
(\r icJUj) 

But if they turn away, then say: " I have 
warned you of a thunderbolt (of punish- 
ment) like the thunderbolt of the 'Ad and 
the Thamud. "(41:13). 

Utbah was overwhelmed by this clear warn- 
ing. He did not accept Islam, but advised the 
Quraysh to leave Muhammad (s. a. w. a.) alone 
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to see how he could fare with other tribes. The 
Quraysh claimed that he was also bewitched by 
Muhammad (s.a.w.a.) 4 . 

Thus he wanted to leave Muhammad (s. a. w. 
a.) to other tribes. On the other hand when the 
Prophet emigrated to Medina and the Quraysh 
waged war upon war, the other tribes thought it 
advisable to leave Muhammad (s. a. w. a.) to his 
own tribe. 'Amr ibn Salamah, a companion of 
the Prophet, states: "The Arabs were waiting 
for the Quraysh to accept Islam. They used to 
say that Muhammad (s. a. w. a.) should be left to 
his own people. If he would emerge victorious 
over them, he was undoubtedly a true prophet. 
When Mecca was conquered, all the tribes 
hastened to accept Islam." 5 

Thus according to them, victory was the cri- 
terion of truth! If Muhammad (s. a.w. a.) would 
have been defeated, he would have been con- 
sidered a liar! ! 

The view that his sacred mission was nothing 
but a worldly affair was repeatedly announced 



4. Ibn Hisham: as-Sirah cm-N abawiyy ah, vol. 1, pp. 
313 -4. 

5. al-Bukhari : as-Sahih, vol. 5, p. 191 ; Ibn Kathir 

al -Biday ah wa 'n-nihayah, vol . 5, p. 40. 
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by Abu Sufyan and his clan. At the time of the 
fall of Mecca, Abu Sufyan left Mecca to discern 
the strength of the Muslim army. He was seen by 
the uncle of the Prophet, 'Abbas, who took him 
to the Holy Prophet and advised the Prophet 
that he be given protection and shown respect, 
in order that he may accept Islam. 

To summarize the event, 'Abbas took Abu 
Sufyan for a review of the Islamic army. He 
pointed out to Abu Sufyan eminent person 
alities from every clan who were present in the 
army. In the meantime, the Holy Prophet passed 
with his group which was in green uniform. Abu 
Sufyan cried out: "O 'Abbas ! Verily your nep- 
hew has acquired quite a kingdom! " 'Abbas 
said: "Woe unto thee! This is not kingship; 

this is Prophethood" s. 

Here we see two opposing views in clear 
contrast. Abu Sufyan never changed his views. 
When 'Uthman became caliph, Abu Sufyan 
came to him and advised: "O Children of Umay- 
yah ! Now that this kingdom has come to you, 
play with it as the children play with a ball, and 
pass it from one to another in your clan. This 



6. Abu 'I-Fida' : al-Mukhtasar, vol. 1, pp. 143 - 4; al- 
Ya'qubi: at -Tarikh, vol. 2, p.59. 
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